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The essay examines the historical relationship between newspapers and national consciousness in colonial Indonesia. It begins with a critical evaluation of Benedict Anderson's thesis that the native intelligentsia of various colonized states imagined their own national communities as they began to consume newspapers printed in the vernacular of their respective states. In examining the general premise of Anderson's thesis, the study seeks both to specify the various ways that newspaper reading instilled a sense of community and the nature of the community it instilled. Translating a series of articles from early twentieth-century Malay language newspapers, it explores reader response by focusing on the strategies journalists employed to evoke them and so conceive their audience. [nationalism, community, newspapers, Indonesia, history]
In his landmark study Imagined communities (1991[1983] ), Benedict Anderson points to the rise of the vernacular press as a catalyst that helped fuel the emergence of nationalist consciousness. Anderson's argument, presented in the context of a broader study of the origins and spread of nationalism, is that the advent of commercial printing provided the means, for the first time in history, through which readers could imagine a comradeship with a large number of fellow readers, most of whom they had never met nor would ever meet over the course of their lifetimes (1991[1983] : 33-46). The printing industry-by that he means primarily newspaperscreated a medium for the sharing of experiences across a relatively distant territory. No matter that the experiences were vicarious and the sharing not exactly reciprocal, the news revealed the contours of a social world beyond the immediate experience of its readers, and reading the news made readers feel a part of that expanded social world. As people became aware of the events and comings and goings of people in the news, their stake grew in the community to which the stories referred. The historical force of nationalism, as Anderson shows, lies foremost with this sense of belonging it instills.
On close inspection Anderson poses a rather complex proposition. More than expanding and diversifying the base of reader experience, the consumption of print supposedly restructured that experience. First, Anderson proposes that reading changed perceptions of time. Specifically, he asserts that reading heightened awareness of the reality of co-occurrence within time and that awareness, in turn, made it possible to imagine an extended or 107 non-local community-that is, a community moving together through time (1991[1983] : 22-33). Second, the language of print also shaped experience. The fact that many of the papers were printed in the vernacular instilled awareness of a broader, ethnically diverse community of speakers. In some places, the vernacular was the language of commerce, not the language of home-for example, much of Java-and in other places the situation was the reverse. But the vernacular was juxtaposed to languages of court or of high religion; it was, thus, or in time would become, the language of the nation (see also Steedly 1996: 460; Siegel 1997). In short, awareness of the sharing of experience and recognition of membership in a vastly expanded community created the foundation on which an explicitly nationalist discourse could take hold.
To support his proposition, Anderson summons an amazing array of historical evidence from nearly every continent, a feat all the more remarkable considering that the first edition of his book (1983) spanned just 150 pages. Among the colonized states examined, he cites evidence from Indonesian or Dutch East Indies history. In this discussion, although I focus narrowly on one facet of Anderson's study, specifically on the reading of Malay language newspapers at the beginning of the twentieth century, my objective is to assess critically a key assumption about the phenomenon in general: that the sense of community that laid the basis for nationalist discourse was forged and renewed in the regular, "ceremonial" act of reading the news (1991[1983] : 35, 44). Anderson cites Hegel as having suggested this idea, yet neither he, Takashi Shiraishi (1990) 18NHP IL OUARTERLY nor Ahmat Adam-whose 1984 dissertation is a comprehensive account of the rise of the vernacular press in the Dutch East Indies between 1855 and 1913-specifies the various mechanisms by which reading the news may have instilled this burgeoning sense of national community.' Although I will argue below that the consumption of print did facilitate the process by which persons began to conceive it (or rather various versions of the nation), the lack of specificity in Anderson's analysis opens his overall argument to the criticism that he overstates the degree of change in consciousness, and the uniformity of it, attributed to the wide dissemination of the news. Simply, it is not enough to establish a causal connection by demonstrating the mere co-occurrence of the spread of print with the rise of nationalist sentiment among educated classes. What I hope to do here, based on analysis of a series of news articles, is to investigate how the imagined dialogue between consumers and producers would have begun to precipitate some of the changes Anderson attributes to it.2 Before that work can proceed, however, we need to consider several conceptual issues raised in critiques of Anderson's study. The exercise forces us to reconsider both the phenomenon in general and the role the media played in particular. The first reassessment concerns Anderson's concept of nationalism. Partha Chatterjee,3 one of the most thoughtful scholars on the subject, proposes that nationalism is less explicitly political than broadly cultural and he criticizes Anderson for drawing a distinction between what he calls the cultural roots of nationalism and nationalism proper.4 Instead, Chatterjee identifies various local sources of nationalist belief and inspiration and he chides Anderson for proposing that the nationalism that emerged in the colonized states around the beginning of the twentieth century is derivative of the various European and American nationalist movements that had begun a century or more earlier.5 For Chatterjee, the driving force of historical nationalism in the colonized states is located in the myriad forms of resistance to European control, a resistance that is discernible only on the margins of dominant discourses.6 If nationalism, from this perspective, is a more nebulous conceptand it seems that calling it resistance comes no closer to a working definition-it also compels us to locate its sources in the various forms of its expression. Accordingly, there are multiple nationalist discourses, multiply authored, for any particular nation state, so the history of a dominant nationalist discourse is best seen in terms of the mediation of its different currents (Bhabha 1990 To illustrate, Anderson suggests that community is instantiated by activities or practices. He cites the way people are sometimes moved in the presence of explicitly national monuments, and he describes the epiphanies of consciousness experienced by local officials as they undertake their bureaucratic pilgrimages from the province to the metropole and back again (1991[1983] : 9, 114-115; also Shiraishi 1990).8 The journeys describe conversions, realizations that others are traveling in the same space. What reading does, then, is facilitate the vicarious experience of such journeys on a massive scale, or this is the direction we might expect the argument to proceed. Before reaching this point, however, Anderson detours. Instead, he suggests that the experiences generated in reading are, in reality, effects of representations contained within the language of communication. Hence, the community he describes is, at base, a language community-an analytical construct of dubious relevance. The problem, as Michael Silverstein (1998) points out, is that what a language represents and what it does in terms of shaping consciousness is not isomorphic. That is, the reality of community cannot be contained within, or deduced from, expressions that would delimit or define it (Chatterjee 1993: 223 (Silverstein 1998 ). Put simply, community refers to a process or a becoming rather than an outcome; or, for our purposes, a model that conceives it as process better illuminates people's realization of it. The model I am proposing for understanding the emergence of national consciousness is predicated on dialogue-more imaginary than real-by which people begin to identify with certain others, and, to be consistent, "nonothers" as I will discuss below. To be sure, there is something to Anderson's observations; the vernacular does signify something larger than localized languages. Yet turning this observation on its head, it is the process of creating this community (rather than merely signifying it) that I wish to examine. Aspects of dispersed community are brought into sight (if not focus) by the sharing of ideas and experiences made possible through news writing and consumption. Whatever the tropes eventually employed in the press to represent this emergent national community-that is, to bring it into focus-the mobilization of members followed the various threads of dialogue that alternatively united people and divided them from one another. Community formation, thus, describes a contradictory process, a waxing and waning; it is not, as we might be led to believe, simply the precipitate of experience, real or imagined, nor an affect of ceremonial transcendence or Durkheimian "collective effervescence."'0 Finally, the ties of imagined community, experienced vicariously through the medium of print, are also given verity in a series of exclusions (Chatterjee 1993: 138; Bhabha 1990 ). In other words, signs that register community inclusiveness and common identity also denote and, in some sense, depend on difference. Of course, differences are variably defined. Some are eclipsed by commonalties in other respects, or those differences simply may not be valorized; but although the specific differences that matter for articulating identity change, difference in general remains a defining feature of any collectivity. How are collective identities forged from difference? Recall Anderson's description of nationalism as essentially "fraternal" and "horizontal" (1991[1983] : 7, 143-44). On the one hand, he acknowledges the gendered basis of (some) nationalist discourses, yet, on the other hand, he does not distinguish the non-valorization of vertical class relations in certain contexts and the (apparent) complete effacement of those divisions in dominant nationalist discourse. In other words, what is missing from his discussion is acknowledgment that banners proclaiming the brotherhood of all citizens do not negate the divisions between "brothers" as might be implied by the description of nationalist ties (that is, the discourse of nationalist ties) as horizontal. The divisions may be latent or emergent, they are certainly visible in other contexts; but focusing on the mediation-or, as the case may be, valorization-of difference in framing nationalist discourse draws attention to the architects of such discourse and to their strategic positions within a complex field of power relations. In sum, I offer these emendations to Anderson's study, not to weaken the comparative framework he employs, but rather to strengthen it, I believe, by drawing attention to the processes by which reading the news and writing it made people cognizant of their relation to, and place in, the nation.
We can now turn to the question posed at the outset: How did media consumers and producers come to see themselves as participants in, and as members of, a national community? What is it in this experience that had this effect? In pursing this question, I do not propose to undertake a comprehensive examination of the role of the media; the scope of investigation simply does not permit analysis of the relative weight of factors that gave rise to nationalism in the East Indies. Nor do I explicitly seek to trace a trajectory of the idea of Indonesia. The articles selected are largely apolitical and prosaic; for the most part, they are not the sort of stories that would galvanize an overtly political, in this case, anti-colonial awareness. This is not to suggest that such a study cannot be done effectively (see Gupta 1995) or that there was no such awareness; rather, my purpose here requires moving "Indonesia" to the background in order to focus more generally on the practices and strategies of writing and reading.
As suggested, if not produced or instantiated by the signs that would have stood for it, the imagination of the nation was nevertheless constrained by the mediums or channels through which it could be conceived. Under colonialism, these channels were limited. There were newspapers, but editors had to be careful to steer each edition clear of violations of the Dutch government's strict press laws-press laws that had been amended in 1856 ostensibly to ensure THE PRESS AND NATIONAL CONSCIOUSNESS 109 public order, but which had been widely used to suppress criticism of the state (Adam 1984: 38-39 ). In addition, education and literacy was still restricted; for this reason, any knowledge and stake native residents would have had in the well-being of others beyond their immediate vicinities was necessarily limited. At the beginning, then, nationalist sentiment was distinctly the province of elites, and the way the nation took shape in their imaginings reflected elite pretensions (compare Conner 1990). This does not mean that the general masses were excluded from the way the nation was (and would be) imagined. Rather, the inclusion of the masses was predicated upon elites finding a place for them (in relation to themselves) in the colonial hierarchy even though, at the same time, the places identified were being transformed.
From localized beginnings, awareness of community built outward steadily transforming "space" on the margins of consciousness into "place" that people could identify and recapitulate as part of their identity in other contexts (see Appadurai 1995) . Newspapers helped to do this, I will argue, not only by representing the world as microcosm, but primarily by being part of it and coextensive with the macrocosm they represented (Silverstein 1998 ). Newspapers, in other words, extended, and not only expanded, the purview of their readers. There are two ways in which this is accomplished. In the first part of the essay I examine the way newspapers and journalists mapped the contours of time and space, bearing in mind that the use of such indexical markers does not define the boundaries of a national community nor foreclose the possibility of imagining it in different ways. In the second part I analyze the strategies journalists employed to conceive their audience; these strategies helped elicit awareness of a broader community without specifying it any distinct, uniform way. They did so, in certain cases, by emphasizing (or "playing up") the evocativeness of reports. More commonly, reporters engaged readers by making their depictions of the world salient, that is, by habituating readers to identify persons (often caricatures) with particular situations they were typically used to represent. As part of this habituation, in the course of identifying persons, journalists attempted to articulate the attitudes and values of an intimate community of readers and journalists as part of, yet distinct from, and privileged over, broader East Indies society.
The Setting
Around the beginning of the twentieth century there was an urgency to the promotion of certain interpretations of social order. Specifically, local elites needed reassurance of their social position in shifting East Indies society in light of changes taking place. While I do not seek to specify causes, the most significant changes were linked to, and are reflected in, shifts in Dutch colonial policy and administration. First, around the turn of the century, a large contingent of European-born Dutch administrators and their wives arrived and took up duties in the East Indies effectively displacing Indonesian-born Dutch and Eurasians who had been, until that time, the privileged elites in the colonial hierarchy. In sending these new recruits, policy makers in Holland disrupted roughly two centuries of cultural accommodation between the native elite and those in charge of day to day colonial administration (Taylor 1983: 168) . This change paralleled another one, around the same time, initiated by the immigration of large numbers of native Chinese who quickly came to challenge their peranakan (Indonesian-bor Chinese or mixed Chinese-Indonesian) counterparts in business and politics.
The second change came about as a result of Dutch efforts to extend sovereignty over the entire archipelago, to consolidate the borders from without, and to quell pockets of resistance within, in places like Bali, North Sumatra, and South Sulawesi. In addition to the long-term consequences of this effort, with which the present government of Indonesia continues to grapple, at the time, too, territorial consolidation called popular attention-partly through the media-to the remarkable ethnic and linguistic diversity of the region united, however nominally, under the Dutch crown. Despite the influx of European-bor administrators, this consolidation required a cadre of local elites to help administer (and languish) in the more remote outposts of the empire. These outposts, too, particularly in the east, served as places of exile for political prisoners. ' A third change in Dutch policy, initiated largely in response to criticism at home, was the implementation of the so-called Ethical Policy with its program of missionization and education. While missionization succeeded in acquiring Christian converts in many places and facilitated nationalist imaginings (Henley 1996: 54) , it had an equally profound effect in terms of the resentment it inspired and the urgency it gave to efforts to revitalize the teaching of , it was published three times weekly. Like Retnodhoemilah, most contributors were Javanese, however, the senior editor and the publisher were Chinese. Taman Pewarta claimed to be the unofficial mouthpiece of the Tiong Hoa Hwee Koan, a peranakan-based Chinese Association (of old immigrants as opposed recent ones) promoting the welfare and protection of the Chinese community through education. Despite the differences in overt ethnic affiliation, however, I found considerable similarity between the two newspapers in terms of their content and format, at least in the Malay language versions surveyed. Contributing to this convergence was the fact that to survive in a competitive market, Taman Pewarta had to appeal to Javanese and Eurasian readers as well as to its Chinese constituency and the fact that both papers had to temper their political views in order to avoid the threat of press censorship.
We do not know how many people actually read the newspapers. Medan Priyayi, one of the most popular papers of the time, reportedly attained 2,000 subscribers at its height in 1911 (Adam 1984: 226); the number of subscribers for Retnodhoemilah and Taman Pewarta would likely have been no greater. Of course, subscription rates offer only one measure of dissemination since the news would have circulated in other ways, such as through families and domestic help, and as long as someone was able to read, it could be passed on orally to the illiterate-the mass of "unaddressed" recipients (Goffman 1981: 133).13 Also missing is a profile of subscribers; we do not have information on who received the newspapers on a regular basis except, in the case of Retnodhoemilah, from a record of delinquent subscribers whose names, home towns, and occupations appear at the top of the first column of the first page of each edition. The twenty or so readers listed are mostly priyayi (upper-class Javanese officials and literati) posted in various places throughout the archipelago. Their names had been printed to embarrass them into repaying their debts. With so much competition and so many subscriptions in arrears, newspapers faced a constant threat of insolvency (Adam 1984) . In fact, Retnodhoemilah was so strapped financially in the year before its demise in 1909 that a notice was posted informing readers that they had to subscribe to it for a minimum of six months. Evidently, too, competition extended to contributors: editors needed journalists, and many papers, including both in this sample, offered readers free subscriptions if they contributed articles of their own. Without wishing to overstate the point or efface the complex social divisions taking shape (or being reconstituted) in the first decades of the century, this overlap between journalists and their audience makes it reasonable to propose that each of the newspapers was written by and for largely the same group of predominantly male Javanese, Chinese, and Eurasian elites.'4 I selected several articles for translation and analysis. Space limitations, of course, preclude the investigation of a more representative sample of the range of subject matter covered.'5 A more daunting problem which can only be acknowledged here is that by selectively translating articles one cannot presume to convey what is entailed in the whole reading experience; for this reason I focus primarily on journalists' reporting strategies. Yet if newspapers had the formative influence I suggest they did, then, the effects must lie precisely in this reading experience. How might they have been produced? A few points are obvious. Newspapers were seen in their entirety if not actually read from beginning to end, so, from the moment the reader picked one up, he or At the same time, however, it has to be recognized that many of the events reported in the press would have had little intrinsic interest to, or effect on, readers since most would have taken place and involved persons far from their home towns and local neighborhoods. If there was an interest in this broader world which originated, in part, from the expansion of the scope of understanding locality and translocality, and from the moral relevance of events there, it also reflects, in a general sense, the significance of the medium of communication. That is, by becoming news-by being written about and printed-the events and the persons involved in them acquired a certain value. The significance of stories reflected public awareness of their wide circulation; thus, the very fact of circulation constituted an event. The newspapers valorized the persons and activities they reported on; the stories created a frame of reference that distinguished news (berita) from information conveyed through other media (for example, omong-omong or conversation, or rumor, desas-desus), even if the messages communicated were identical.
Time, Space, and Notions of Progress
Anderson's central argument, again, is that reading the news transformed readers' perceptions of time or, more precisely, that it changed people's perceptions of its passage (1991[1983] : 33). At the heart of it is the observation that most reports are dated, but that even when not, other temporal references, including the dates on the masthead and the days of the week newspapers are printed, serve to divide old events from new ones. The newspapers denote time largely as an orderly succession of days, weeks, months, and years; depicted as such, and seemingly removed from the rhythms of daily life and human agency, the world of time becomes, he says, paraphrasing Benjamin, "empty" and "homogenous" (p. 24).16 As readers become aware of its sweep, they transpose their own experiences onto it and begin to see events in their lives as unfolding and cooccurring along with those of the persons described in the articles. The co-occurrence of events beyond the confines of immediate experience, thus, leads readers to the realization of the commensurability of persons similarly bounded. For Anderson, this new awareness brought about a change in consciousness (1990: 253).
Aside from the problem that co-temporality is itself a representation rather than a reality (Silverstein 1998)-that it constitutes merely one mode of denoting time-Anderson's observations have a certain resonance. In many places in the press time is denoted as movement and direction. Particularly in reports documenting changes during the late nineteenth and early twentieth centuries, correspondents took the lead in fostering a perception that time was being propelled forward by dramatic improvements in communication and transportation between Europe and the East Indies, as well as within Java itself. These new technologies signified change and, reciprocally, change was signified by them, and because they were new, they indexed what had passed before. Seemingly, the spread of information about new innovations gave tangible measure and direction to the passage of time. Suddenly to keep abreast of change, for now it was possible to be left behind, writers reported on an array of new organizations or associations springing up in Java which embodied hopes of transforming, rationalizing, and improving social and spiritual life. The intent of these organizations was to replicate improvements in material life and to prepare the ground to acquire those material things for themselves that were manifestly available to others (for example, the Chinese and Europeans). For readers of the two newspapers, a series of notices such as the following that appeared in Retnodhoemilah on July 11, 1908, lent a sense of real possibility to the prospects of social The first objective of this association is to introduce priyayi to one another; the second is to educate so that members may learn for themselves the etiquette and good work that are the standards of the present era. The third objective is to assist members in times of difficulty and to help members who are searching for employment, etc.
At this time, there are over 50 members. As of 6/27 1908, the association is not quite complete; it is not known how the goals of the association will be implemented and who will become its president, etc.
The meeting will take place on the morning of 6/28 1908 at 9 am at which time the members will meet in order to resolve these issues.17
The report above represents the activities surrounding the birth of the new organization in "real time"-"at this very moment," the correspondent says-that is, as he is writing the story and as the events are simultaneously unfolding. The writing and reporting are, thus, explicitly conjoined. Further, the discussion of the various details as last minute, leads both the journalist and his audience to anticipate a successful resolution; the change underway seems almost palpable.
In the same way that the newspapers influence readers' perceptions of time, the use of geographic indexes-where events occurred and where they are reported from-help shape perceptions of space, or enable readers to transform space into place. The preceding report, for instance, came from Batavia (now Jakarta), the commercial and political center of the Dutch East Indies. Knowing Batavia and its importance means that readers can situate themselves and their respective locales in relation to this center. More generally, news columns from across the globe, wire service reports (kabar kawat) from overseas, and news (berita) from villages refer readers to a conceptual map, though a map more virtual than real. As places on it are filled in, they are hierarchically ordered; Batavia assumes importance as a hub to outlying villages and principalities-people travel there, laws are set there, and its relationship to Holland is made apparent. Gradually, awareness increases of the connections between places and a system emerges revealing specific ties to centers and peripheries. This Copernican view of the world is instilled through regular reading, from the repetition of place names and from seeing a pattern of activities associated with them.
Through these contextual cues marking space and time, readers are led part of the way, as Anderson suggests, to experience membership in a translocal national community'--but, I emphasize, the process is incomplete. Anderson assumes that a sense of belonging that is at the heart of community is created by awareness that others are simultaneously reading the same stories in the same language (Anderson 1991 [1983] : 35). But something else is required; behind conceiving the possibility of a national community there is a desire to belong that writers themselves experienced and sought to instill. It is this desire that is manifest in the urgency behind the various campaigns to organize. On the one hand, the very anticipation of advancing socially provides a powerful incentive to belong. On the other hand, there is a fear that by not belonging to an organization readers and journalists will fall behind.
Throughout the early twentieth century local elites of various ethnic and religious affiliations organized themselves, and the newspapers contributed to this flurry of activity by reporting regularly on the establishment of new associations.'9 Most, like Mardi Oetomo above and the more famous Boedi Oetomo, which was organized around the same time by East Indies medical students, were self-help organizations dedicated to improving the character of their members. This improvement would be both a sign of, and a means to, achieving progress (kemadjoean). But how it was to be accomplished remained vague. Consider a series of articles from Taman Pewarta, the first of which appeared on January 25, 1915. Despite the expression of hope at the end of the report, the journalist betrays his reservations about change by not calling for the emulation of the success that the Chinese woman attained, and by remaining silent on other specific objectives to which Wanita Oetomo should aspire. There is an assumption that a different version of progress is more appropriate for priyayi women, one different from priyayi men and from the one pursued by the Chinese woman. Moreover, the correspondent advises readers not to rush, a cautionary note that contrasts with the headlong pace at which other activities of the era are undertaken in the name of progress. He is no doubt aware that particular reports, like this one, can stir interest because of the very fact that they are represented and widely circulated. Prior to newspapers, such personal success would have had little chance of becoming widely disseminated public knowledge. Suddenly thrust into the spotlight the news provides, however, this Chinese woman becomes a public figure, a potential icon thus capable of articulating and embodying the aspirations of all those who might identify with her. Aware of this potential mass appeal, the correspondent raises the concern to his readers that while it may be fine for a Chinese woman to embody the aspirations of her people in such a way through Western-style education, among priyayi (elite Javanese) women, such success is morally suspect and inappropriate. Simply, it may raise the "wrong" expectations and undermine extant relations between men and women.
PROOF OF PROGRESS. From Keboemen comes a report that within the last month in Keboemen District
There is a broader issue in evidence here that concerns appearances. As I mentioned, Anderson implies that women's organizations did not play an important role in the rise of nationalism (1991[1983] : 36); his views in this respect contrast with those of Chatterjee. In his review of nineteenth-century South Asian literature, Chatterjee argues that women did participate in emergence of nationalism, yet, he says, largely as "signs" in political discourse (1993: 68). He finds that the association of women with domesticity-regardless of where their activities actually take them-marks that sphere as a distinct enclave to be preserved and defended as a bastion against colonialism. Of course, as domesticity is preserved, he acknowledges, it is also revised. This new concern with maintaining orderliness and cleanliness within the household-the same goals to which Wanita Oetomo aspires-comprise part of a "disciplinary" agenda for instilling novel, largely middleclass virtues directed in the end toward preserving a sense of cultural superiority with respect to Europeans (p. 129). The perception or prevailing beliefs against which domesticity takes on value is that under colonialism, outside the family-the terrain occupied and represented by men-husbands, brothers, and sons have raced to accommodate (and subordinate) themselves to European ways.
There is much to recommend in Chatterjee's analysis. But it is important to recognize, too, that the reality of organizing, and of reporting on and 
Evocations, Representations, and the Construction of Identities
Obviously there was no Indonesian identity that came attached to the new use of the vernacular; users or speakers had to search out an identity or the terms upon which it might be negotiated (Siegel 1997) . It was certainly not imposed on news readers by journalists; they neither occupied so privileged a position (or possessed enough authority) nor represented the world in so uniform and consistent a fashion. Instead, journalists enabled readers to conceive the possibility of a nation by orienting them to it, by extending their view as it were. They gave readers vantage points created in semiotic spaces carved out by the very routine of reading (Anderson 1991 (Anderson [1983 : 35). In this process cognition would proceed in phases. Instantaneous, emotional responses to specific representations would be transitory; they would give way to more enduring reflections on, and recognition of, the meaning, significance, and value of stories.22 Aware of these effects on their readers, correspondents employed a variety of strategies to engage and imagine them. For the most part these strategies were transparent and not mutually exclusive. They may have been directed toward representing accurately some event and thereby fostering a corresponding mental image in the minds of readers. Or, and in combination, they may have aimed to channel readers' reactions in ways that reflected the journalists' normative expectations regarding what those reactions should be. They tried to evoke a sense of outrage or they represented stories poignantly in order to instill sympathy to tap some reservoir of sentiment. Toward this end, success would depend on the extent to which a writer could remind readers of the conditions of their own existence, most effectively, by giving them a window onto, hence, a way to experience, the personal, singular dimensions of some event or tragedy. As an example, consider the following that appeared in Retnodhoemilah, July 11, 1908. DEATH IN THE WELL. Recently, on June 18, 1908, a terrible fatal accident occurred when a child of about six died in a well. According to the report, people searched for the child from 3 in the afternoon to until 6 in the evening before the child was discovered already dead in the well. Perhaps that happened because the child was playing too close to it then fell. Poor Thing!23
Here, the paucity of detail-no names are mentioned, the reader is told neither the class nor ethnicity of the victim, nor is the location of the incident revealed-highlights the apparent randomness of the accident, that it could have been anyone's child, niece, nephew, or neighbor who happened to have fallen into the well. Left to imagine the features of the missing context, readers impose their own; they might, then, see themselves in the position of that family whose child had just died, or they might be reminded of their own precarious hold on life. Moreover, they might feel, too, for a moment as though they know the family and that by sharing grief they are somehow joined.24 Yet the point remains, whatever immediate impact the story might have had, the poignancy of the reading experience, in contrast to lived experience, would be fleeting; the death would not be the reader's loss to suffer for long. After burning brightly for an instant, the memory of the event and of the emotion it evoked would likely fade into the pool of accumulated, vicarious experience to be forgotten or perhaps recalled in the future by some similar incident.
News reports fed on and fueled the desires of readers to witness and vicariously experience the dramas played out in them. In addition to using poignancy, some writers engaged their audience by piquing curiosity, for instance, by offering a view of the indiscretions of a neighbor, while still others appealed to, and satisfied nobler impulses to clean up corrupt local government, provided the appeals did something elusive about experience-some correspondents laced their reports with expletives: "attention!," "wow!," and "how about that!" As if to remind readers of their part in the dialogue, they addressed them directly: "listen readers," "as you know..."-reaching out to them with the literary equivalent of nods and winks. In an important sense then the communication becomes the referent and the report itself the event.
On occasion journalists appear to withhold information; at other times they attempt to draw readers into their stories through sheer attention to the details surrounding events. For example, note the following report from the January 11, 1915, edition of Taman Pewarta in a column "From the Correspondent (Surakarta Star): FRIGHTENING. One morning, no more than a couple of days ago, as the writer was on his way someplace, he passed quickly by the front of the empty guard house, no. 11, in neighborhood of Mangkoejoedan, where he discerned with his own two eyes a man inside who was sitting and staring as someone might who was brooding. Because he was only clothed in rags, the writer assumed that he must just be begging. In the middle of the day, however, the writer heard news that that person liked to buy rice and fried tofu without paying for it. In fact, after he ate, he began to act as if drunk, talking boisterously as if to show how fearless he was. You can be sure that after that the tofu seller would flee to avoid a flood of abusive language.
For nearly a whole day the mad man stayed in that guard house. And if asked by people "what's your name???" "where's your house???" he did not reply; he just remained quiet, acting crazy. Evidently this comedy became quite frightening for the village residents nearby. The village policeman urged someone to notify the subdistrict representative in Lawijan, but oh ... the crazy man did not want to move from his place. In short, he was forced to...and brought in front of the subdistrict official. There he acknowledged that his name was Simin, that he came from Balong village in Ponorogo Regency, and that he had often been arrested because of his recidivism.
On the following day, he was summoned before the judge. The judge decided he had to be returned to his place of birth in handcuffs because he was clearly frightening.6 (ellipses in original) Much of the initial discussion is intended to place the correspondent at the scene and so give readers an unmediated view of the situation as if they, too, "through the writer's own two eyes," might have seen Simin brooding in the guard station or gnashing his teeth at a tofu seller. Later in the story, though, the writer shifts perspective, reporting what he heard secondhand, sometimes saying so, at other times describing events in the third person. The events become encased, as it were, in the telling of the story (Siegel 1997: 73) . This strategy of reporting on the reporting may be intended to confirm the verity of it. In addition, though, and what is more important, the description of place names, the guard station number, various persons, and favorite dishes all turn out to be extraneous in light of what transpires; they are included, I believe, less to convey the accuracy of the reporting than to extend the readers' view, to make it easier to imagine having been present at the scene and to have experienced what the writer purports to have experienced.
There are, of course, limits to what can be translated from remote experience which, in turn, reflect a fundamental difference between bearing witness to (or talking to a witness) and the relatively passive act of reading. To illustrate, much of the news in early twentieth-century East Indies society consisted of events that in one way or another were out of the ordinary. The descriptions of them would have raised questions which could not easily be answered-questions posed from readers' efforts to situate the unfamiliar into the range of more familiar experience. The questions may have been personal as in "How does the event affect me?" and they may have concerned frequency: that is, "How typical is that event in that place?" and "How many crazy people, like brooding Simin above, are out there?" Given this uncertainty, especially with respect to crime-the most common subject reported in both newspapers-readers and writers presumed the answers to those questions based on what they may have heard before. In other words, new reports on crime in Batavia would be situated into a series of existing ones that tended to reinforce the general impression of lawlessness there. The implication is that the view of the "distant" world being offered through the press would have lacked some of the perspective that readers would be accustomed to obtaining (or having access to) based on more direct or interactive experience. Furthermore, on the subject of crime specifically, in the absence of statisticsthere were no such reports during the survey period (and if there were they may have only partially allayed fears)-and in the absence of anecdotal evidence of relative calm, which rarely passes for news, there may simply have been no curb on what readers were left to imagine. Correspondents, I observed, for There is another point that can be gleaned from stories on crime. While readers and writers may have had reason to be optimistic about the future, reflecting their ability to organize and advance (maju) socially, at the same time, evinced by the stories they read and witnessed, they would have to have been troubled, too, by perceptions of the broader community in social and moral disarray. In fact, the two images of groups coming together and society coming undone fed off one another. That is, increasing awareness of the world spread doubt and trepidation about it; and under this specter, it would have been necessary to bring some modicum of order to it. Community took on multiple and contradictory forms. Just as reports on progress presupposed a population that would experience it, so, too, did stories on crime demand a cast of victims and perpetrators. As in some reports on progress, here, too, journalists identified individuals by names and titles. But, more pointedly than in those on the new associations, they did so by constructing types hewn from a broader inventory of possible oppositions: male and female, Chinese and pribumi (native), and peasants and elites. Specific individuals thus became characters and as characters (and caricatures) iconic of entire social categories played off against (implicit) others, including the community of readers and writers. The people they were became features of the scenes they represented; events became stories. As story tellers, reporters spoke directly to the audience, that is, they spoke to what people said about events rather than (merely) representing events themselves (Siegel 1997 The correspondent suggests that what has happened is not an isolated event; the confusion at the ticket office is an ongoing problem. Nor is the problem confined to a simple mistake for the difference in trains is more than simply a matter of price and speed. Si Bodoh (the Fool) is not asked to make up the ticket price difference, instead he is forced to pay a penalty. No doubt the magnitude of the event reflects its setting: the locomotive is a microcosm of early twentieth-century East Indies society.29 It signifies progress and embodies the promise of the future. Furthermore, as in society at large, the train is divided, the fast one serves the upper class, the slow 117 THE PRESS AND NATIONAL CONSCIOUSNESS 118 ANTHROPOLOGICAL QUARTERLY one the lower class. Si Bodoh stands for a whole class of persons who, in their bumbling, make social boundaries real. While it is the division itself that is the cause of the disorder that made the news, the event is highlighted not to disabuse readers of the sensibility of maintaining such boundaries but the reverse (cf. Siegel 1997: 66). By bringing readers to the scene and identifying the relevant characters, the journalist reminds them of those boundaries and their permeability.
In addition to the use of elaborate description and reconstructed dialogue, journalists also sought to engage readers and establish their authority as purveyors of information, by referring to some underlying truths that the incidents described manifest. In this strategy, the intent behind the use of certain signs then is to register the intensions of meaning, or the senses of signs, as opposed to their conventional referents. Toward this end, writers use condensed signs that refer to, and conjure up deeper meanings and self-evident truths.30 For example, a confused passenger is called "the Fool," a perpetrator of a crime is designated "the Criminal" (si Pendjahat), an unmarried woman who is the object of someone's desire is called a "Butterfly of the Night" or prostitute. These descriptions still refer to appearances (Siegel 1997: 79) , but the illusion created is that something essential about the person has been revealed, more so than through the disclosure of proper names for instance. Through this device whole categories of persons are identified. Penetrating the veneer of individuality, in turn, resolves certain ambiguities about motivation; and once motivation can be inferred, the whole chain of events depicted falls neatly into place. There is no need to consider mitigating circumstances. The generic categories that specific characters represent possess an enduring quality. Since they are not a product of circumstance, they are (or can be) consistent from one story to another; in other words, specific persons can become interchangeable characters that appeal to (as they shape) readers' normative sensibilities. To the extent specific appeals resonate, the stories affirm a shared set of assumptions concerning who they, the readers and writers, are as a group by virtue of who they are not.
One of the most pervasive of these oppositions contrasts sophisticated priyayi (the Javanese aristocratic class)-including readers who, as we are told, "know better"-and backward peasants. It is a contrast that contributes to what Shiraishi regards as one of the defining characteristics of early twentiethcentury East Indies society: the juxtaposition of the traditional with the modern (1990: 31).31 To be sure, the juxtapositions reflect the reality of the unequal distribution of prestige, material resources, and educational opportunities, but the contrasts are employed performatively, too, to foster those same divisions. Occasionally, for instance, we read of a peasant or petty trader who stumbles across the divide and so presents a reporter with the opportunity to make the divide visible. More commonly, though, differences are drawn upon and reinforced in depictions of life in rural hamlets that are remote in distance and time. For instance, a report from the July 11, 1908, edition of Retnodhoemilah describes the panic inspired by a mysterious affliction known as pangoer (rasp) said to have been ravaging the central Javanese countryside. In it, the journalist rails against what he perceives to be the primary cause of the panic: entrenched traditional beliefs among the rural poor and the sham mystics and hacks who presume to be able to help them.
BLACKENING TEETH.
We have yet to hear reports of children here whose teeth have been filed down by spirits. But news has emerged that the "tooth-filing" disease has already spread to Surakarta. There are also reports that blackening teeth is an antidote for the disease. That is the reason why the residents here darken the teeth of their children as a defense against the illness. According to their statements, small children are the most susceptible because they are visible to the spirits while their parents are not. Because of that, older people can do as they wish, blacken their teeth or not, it does not matter.
Ha! How is it that little children are more visible than older people whose bodies are bigger? It is fantasy, no?
Since the distant past, we Javanese have believed in superstitions or have allowed ourselves to be deceived by Javanese shamans or mystics; the shamans say all kinds of things.
... Because of this the native inhabitants here tell their children to darken their teeth so as not to be afflicted by that scraping devil under the orders of Nyai Roro Kidul [a powerful spirit goddess]. But school children here rarely darken their teeth; there are one or two but they were probably forced to do so by their relatives in the villages.
Fortunately, the school kids understand the situation. With many apologies, A Traditional Javanese.32
With no obvious irony intended, the reporter announces his affinity with the peasantry-"bangsa kita orang Jawa" (we Javanese)-and he dons the pen name si Jawa Kolot (a Traditional Javanese). Yet, at different points in the story, he contrasts natives here with the natives elsewhere. Note that the first "here" (di sini) in the last full paragraph refers implicitly to a community defined by location; the second, describing school children, distinguishes 118 ANTHROPOLOGICAL QUARTERLY THE PRESS AND NATIONAL CONSCIOUSNESS 119 within the first a collectivity defined by education. The school children here know better, he says, than to dye their teeth. And if they do dye their teeth, it is only because their relatives in the villages, also "here," force them. The two communities are defined differently, yet they are not entirely distinct. The correspondent situates himself and his readers as part of one and apart from the other. Newspapers do not present an objective view of the world, a hypothetical picture of it from no place in particular. Instead, the journalists inhabit a place with a particular view that they share with their readers. This vantage point, in many cases, excludes the very subjects reported on: the uneducated underclass as opposed to the rational intelligentsia. Thus, for instance, the writer here is able to see the spread of the "rasp" disease for what it is, mere rumor, whereas, he implies, for the peasants this is exclusively what they hear. Note, too, that there is never any suggestion that superstition can be eliminated through education-an emblem of privilege; rather, education becomes a way to resist irrationality's intrusion. It follows, then, that since elites possess education, and a monopoly on rationality, they alone among the indigenous people have the requisite skills to lead-skills that would be particularly important once independence from the Dutch became a real possibility. It bears repeating, as it is reflected in this report and in others, that the sense of nationalism in the East Indies that began to take hold of public imagination in the first decades of the twentieth century did not reach its apogee in any sort of revolutionary movement. In fact, Indonesia's leading nationalists at the time, members of the Serikat Islam, abandoned communism in 1919, partly under political duress, but partly, too, because of the limits of revolution's appeal.33
There is a broader point, too, to be made. A sense of community, I suggest, is predicated partly on the identity one ascribes to it and derives from it. This identity is not at all unambiguous (Siegel 1997: 9 ). Yet however it comes to be defined, otherness is an integral aspect of collective identity formation (see Chatterjee 1993; Bhabha 1990 ). In the case of communities as disparate and heterogeneous as nations, the problem is that otherness or difference exists within as well as without. The challenge in constructing a sense of national community, thus, lies in overcoming these internal divisions in certain contexts without effacing them entirely. In studies of ethnicity, where such questions have long been of interest, notions of identity are conceived as nested, that is, oppositionally constructed depending on the relevant context (see Keyes 1976: 208; Geertz 1973: 261) : the broader the context, the more encompassing the community. According to this view, identities are bundled without reciprocally determining one another-for instance, an ethnic identity is independent of a national identity (except where the former becomes an idiom for expressing the latter). Rita Kipp, more recently, offers a different perspective. She argues convincingly that in Indonesia presently the state encourages ethnic consciousness, and a certain amount of ethnic divisiveness, to defuse the historically more threatening specter of class mobilization (1993: 85-122). In other words, the state has a vested interest in generating what Erving Goffman calls a common subjective universe (1981:141), an agreed on set of terms, that in this case includes ethnicity and excludes class. If the state can claim some success today in using the press to further these aims-newspaper licenses are easily revoked if articles are deemed offensive or politically sensitive-it is because leaders are very aware (perhaps obsessively so) of the media's impact on public opinion in a way that Dutch colonial authorities were not. Even so, the consensus-generating effect is limited; what the press can do is coordinate perspectives, to depict distance or proximity to the settings described, and populate those scenes with characters who are common to them.
To be precise, communities are not only rendered visible, they are also experienced to some extent in the way reporters orient readers to the scenes. In some cases, news stories foster empathy and a sense of identity, and they tap universal fears and longings by turning someone else's tragedy or success into a common condition. In this way the world is made both familiar and, in some sense, familial. But there is a constant challenge: it is precisely because such stories are exceptional that they elicit the (sometimes) empathetic responses they do. Yet readers (and reporters) may be inoculated against such responses by repeated exposure. For instance, multiple reports of deaths in wells could easily become banal as could endless reports of the same poignant story. Alternatively, correspondents could fail to stir the emotions of readers if, as they often did, depict events as everyday occurrences or as typifying a place in some way. The exceptional (which may unite persons in a moment of empathy) gives way to the routine (in which people have returned to occupy specific places). In this routine maintaining reader interest, thus, requires affirmation, that is, setting THE PRESS AND NATIONAL CONSCIOUSNESS 119 stories and casting characters in a meaningful context. Otherness, to return to the point raised above, describes a variable encoded in the description of settings and in the distance charted from where the reader stands. Consider the contrast between two articles that appeared in successive editions of Retnodhoemilah. In one, printed on July 18, 1908, the Kediri correspondent reported on an event he heard about from a "believable friend" ("dari teman sahaja jang dapat dipertjaja"). The article, entitled "Person Changes into a Dog" ("Orang Berganti Roepa Andjing"), tells the story of a woman who changes into a dog after refusing to extend a loan to a neighbor. As she returns home, suddenly in the shape of a dog, she is clubbed and mortally injured by her son who is unaware until it is too late of her real identity. Except for the initials of the village and the fact that one family is said to be wealthy, there are few distinguishing characteristics or signposts in this report to guide readers to the location of the event. Unlike the story "Death in the Well," translated above, there is no mention of when this story might have occurred, only cyclical time or times of the day are noted, an absence that would have been most unusual in other settings. The absences-including the fact that there is no rational explanation given for the events described, no "moder" institutions or authority structures-convey the image of community as timeless and generic.
In addition, despite the writer's request that readers accept the story's validity or not ("lain dari pada itoe salah atau benar maaflah toean toean pembatja"), it is clear he feels that they should not dismiss it. With this equivocal disclaimer, he concedes that the actions may not have taken place in the way described, but that accuracy at any rate is less important to convey than the underlying truth the story makes manifest. Indeed, the event becomes newsworthy precisely because of this message that exposes the wickedness of greed and the swift prospect of divine punishment. In contrast to the two previous stories, where the ignorance of bumpkins is the indelible mark of difference, the remoteness of this particular report does not reflect any similar sort of abjectivity. Difference, instead, is structured to make visible an ongoing social transformation. The story can be read, then, as transposing the spatially distant and timeless generic village to a temporally distant collective past. Without the abjectivity of characters-the bumbling fools-portrayed in other reports, the story of the person/dog transformation evinces a once-shared place and time. On the one hand, a certain image of the past is invented to satisfy the yearning for a tradition and perhaps to keep the tradition alive in light of the dramatic changes depicted here and elsewhere; on the other hand, that past (or its invention) gives measure to the extent of change or possible change.34 If there is any sense of nostalgia for village life to be gleaned from the way the journalist reports the story (and the fact that he reports on it at all), it feeds on the uncertainty journalists and their audience confront as they reflect on what must have seemed to them like an arbitrary and morally ambiguous present.
In contrast to the extraordinary events reported from the villages, the following article from Retnodhoemilah, July 15, 1908, describes what is supposedly a typical scene in Batavia.
BUTIERFLIES OF THE NIGHT [PROSTITUTES]
. There are so many night butterflies in Batavia. Every evening after 8 PM, they flutter here and there non-stop; they all ride in carriages looking for food. It is not just one ethnic group that does it; there are prostitutes who come from Bogor, Krawang, Soenda, China, Japan and Holland.
When they cannot find sustenance, they suffer numerous losses: a) they must pay for the carriage that they ride, b) tiredness, c) hunger and d) they do not make any money. But if they happen to find sustenance, indeed they may profit handsomely: a) they find pleasure, b) earn money and c) do not have to pay the carriage driver.
In front of a large house, when it is open, there are people milling about. Some are there pawning things; some are there retrieving things out of hock; there are also some who do not try to retrieve their goods or pawn things but who steal. As it turned out recently there was a person who wanted to retrieve out of hock some of the goods he owned, but it did not happen because the f80 he had placed in the pocket of his pants disappeared. It had to have been stolen by some crocodile.35
The writer describes a nightly occurrence (tiap tiap malam ... teroes)-an occurrence, too, which probably lies outside the range of the ordinary experience of most Retnodhoemilah readers. Again, if it were not out of the ordinary the report might not constitute news. The newsworthiness of the story, however, stems from more than its mere exoticness, it arises from the apparent ordinariness of what would be highly unusual elsewhere and at other times. The article, moreover, describes the setting as the story itself within which people engage in their various pursuits; the actors, then, form part of the setting. The scene is repeated every night, and the reporter notes that it takes place in the same place in front of a large house. The focus, though, is not on the actors' movement through space; it is on the seem-120 ANTHROPOLOGICAL QUARTERLY THE PRESS AND NATIONAL CONSCIOUSNESS 121 ingly random movement of people within it. The movement gives the setting its dynamism, and the randomness of it confers a certain dangerousness to the place. There is, for instance, no way to distinguish the thief from customer, anything might happen, and that would be expected. And there is little possibility that perpetrators of crimes will be caught. Note, too, that the primary activity, prostitution, rather than being used overtly, as it often is elsewhere, to label persons, is analyzed and made understandable here in terms of its motives of profit and pleasure. The list of nationalities and ethnicities conflates the different scales of the identities of the persons who engage in it. Moreover, because women of all kinds participate, it equalizes them. The impression being fostered is that the profession cannot mark and stigmatize just a certain population, the indigenous people of the East Indies, the boemipoetra, for instance. If the practice is depicted as rational, however, it is not morally uncomplicated. There may be no threat of supernatural sanction, unlike the story of the woman changing into a dog, but the correspondent's explanation robs prostitutes of all moral sensibilities by overlooking, in effect, the circumstances that led them to it. Poverty, for instance, is never mentioned; prostitution is a career choice that represents a logical consequence of instinctual, amoral propensities.
Articles about village and urban life orient readers differently to the places described. Not only are the places themselves different, generating different versions of locality, the continuum of time and space is interrupted and disconnected. To some degree, the differences-one taking place in a nameless village, the other occurring here and now in a specific place-may be reconciled in readers' minds as denoting scenes from a journey through time. Although readers would not likely see their own neighborhoods mirroring the scene from the Batavia red light district, the recurrence of it means that the activities described are simultaneous with the ongoing activities in the surroundings of their own lives. The village in the previous story, in contrast, connotes a timelessness transposed to the distant past. It is a metaphor for the past, for the close-knit personal relationships, unyielding moral laws, the immanence of God, and the fact that unlike the city, immorality is swiftly and decisively punished. It is, furthermore, a self-contained and self-referencing world, part of the story rather than the "real" context. And, as a story it may have given expression to some of the anxieties of readers and journalists confronting a socially diverse, rapidly changing, and indifferent world of the present. In reporting on the life in the East Indies, I suggest that the newspapers helped make real the "void" Homi Bhabha describes as being "left in the uprooting of communities and kin" (1990: 291). At the same time, too, here and there, particular stories offer hope of recovery, perhaps by effecting a partial return to the past and to the virtues that shaped that world (Hoskins 1993 : 366) , or by illuminating efforts to organize and so reconstitute community modeled on new associations.
Conclusion
Anderson proposes that the imagination of a national community was facilitated in large part by the print media's ability to communicate a range of familiar and exotic experiences under colonialism in what was for many readers a new language, the vernacular. The vernacular was crucial in this development, for it signified new times and opened new vistas for discovering the world unencumbered, at least in the Dutch East Indies, by the identities and expectations affecting communication in more localized languages (Siegel 1997: 13-37). The use of generic languages created certain possibilities for conceiving community; specifically, it did so, in Anderson's account, by transforming perceptions of time-a transformation that made it possible to envision an otherwise anonymous community moving through it. Newspapers played a prominent role in shaping temporal perceptions insofar as they punctuated and recounted a succession of days, weeks, and years. Combined with an abundance of reports on technological advances and on the birth of new associations, the effect of reading was to extend time, as never before, into an indefinite, homogenous future. In similar fashion, readers became aware of places and of the traffic of people, goods, and ideas between them. As reports from around the world increased, nationalist consciousness spread (p. 6). Incidently, it was the growth in global coverage, particularly after World War I that marked the most important difference between the contents of Taman The final point is, we cannot analyze the newspapers' denotations of time and specific articles as if they were mirrors and expect to see a reflection of the attitudes and perceptions of the readers. Rather, a methodologically sounder approach I have tried to apply here, is to analyze the way journalists sought to orient readers to the scenes described-scenes made distant or proximate depending on the use of temporal and spatial cues and peopled by specific categories of persons, based on gender, class, and ethnicity. The deployment of particular categories of persons, in turn, registered collectively their places or stations in life. Characters such as bumbling villagers, lascivious women, rapacious thugs, and corrupt officials helped depict an objective reality. With no apparent contradiction to the mission of representing reality, however, the descriptions were framed primarily with the intent to guide readers through the stories, to enable them to envision and experience the scenes within a broader moral scheme that was clearly more overt in some reports than in others. This work made it possible for reporters and readers, then, to begin to imagine a national community by permitting them an opportunity to recognize possibilities for their own place and stake in it.
>TES
the subject of the press Chatterjee is equivocal about its role, or perhaps he feels it is too obvious to mention. Although he acknowledges the media's impact on language (1993: 52), he describes its influence on "aesthetic norms and tastes" as "homogenizing" (p. 236). While this second observation is intriguing, he does not elaborate; in some ways then it remains more speculative than Anderson's proposal that Chatterjee seems to dismiss, namely that reading the news created an awareness of community.
4The difference in emphasis may lie between the idea and possibility of the nation, on the one hand, and the urgency and motive force behind the aspiration on the other. While the idea of the nation is a necessary condition for nationalism, it is by itself insufficient as an explanation for it. 5The notion that some standard forms of nationalism could be grafted onto very diverse local conditions leads Chatterjee to protest: "If nationalisms in the rest of the world have to choose their imagined community from certain 'modular' forms already made available to them by Europe and the Americas, what do they [colonial subjects] have left to imagine?" With some whimsy perhaps, he suggests that with Anderson's thesis "even our imaginations must remain forever colonized" (1993: 5). If not completely clear, Chatterjee's point nevertheless is welltaken.
6It should be noted that reading nationalism as resistance poses its own familiar analytical conundrums, for instance, how is resistance determined? Is it hidden in other practices? Conversely, are the overt expressions of resistance, as is heard in some post-colonial societies, so transparent? Taken too far, conceptualizing nationalism as primarily resistance leaves no room
